1. Question: Discuss the nature of state (Kingship) as depicted by Barani. 

Answer

Zia Barani (1283–1359) was born at Baran (Bulandshahr) near Delhi. He was the most famous political thinker of the Delhi Sultanate, particularly during the reigns of Alauddin Khalji, Muhammad bin Tughlaq and Firoz Tughlaq. His father, uncle, and grandfather all worked in high government posts under the Delhi Sultanate. He received extensive education in Arabic and Persian, well trained in Muslim theology and history. He was servant of the court and Nadim (companion) of Muhammad bin Tughlaq for 17 years (1334-51). He claimed proximity to Sufi saint Shaikh Nizamuddin and poet Amir Khusrau.  But, after accession of Firoz Tughluq, he was fallen out of favour, imprisoned, and then released but was banished to outskirts of Delhi, where he lived in poverty, isolation till his death

He in this last phase of life he wrote two books, one is Tarikh-i-Firuz Shahi (Firuz Shah's History) (1357) and another is Fatwa-i-Jahandari (theory of Governance). His Fatawa-i-Jahandari (AD 1357) was written as nasihat (advices) for the Muslim kings. It was a classic work on statecraft which can be compared with Kautilya’s Arthashastra and Machiavelli’s Prince. However, he has been called a conservative and a fundamentalist.

Nature of State/Kingship
The theory of kingship of Zia-uddin Barani was most important political thought during the Mughal period.  In his book Tarikh-i-Firuzshai he said about the theory of kingship that rulers should create fear among his subjects. It will raise the status and prestige of a king. It is necessary for the rulers to create fear by showing their power and glory among common people as well as the nobles.  The main idea of his kingship is mentioned as follows;
1. Supported the divine theory: Barani supported the divine theory of origin of state, not the social contract theory as was said by Hobbes Locke and Rousseau. For him the King (Padshah) is one of the most wonderful creations of God.  He is the shadow and representative of God on earth.  His assumption regarding king is similar to the ideas of Manusmriti or the ideas as found in Mahabharata.

1. Antagonistic to classical Islamic ideas:  Barani was mostly influenced by the Iranian ideas of kingship and therefore, in his ideas he exalted the divine position of King was conveyed through Mahmud Gajni in Fatwa and Balban in ‘Taarikh’. His idea of kingship is antagonistic to classical Islamic ideas. This kind of ideas is not found in the mainstream Islamic thought.  

1. Virtues of King: Like Plato and Aristotle he said that the heart of King is the object of the sight of God. If king obtains all the virtues of God (light of God), it can be assumed that of all virtues are alive in his state. In Hindu religion also it is mentioned that if the king maintains Dharma, naturally state will be good.  There will be no natural calamity, timely rain will fall, the state will economically develop and there will be peace and prosperity in the state. 

1. No inherent goodness in kingship: Again he said that the God creates both good and bad thing, hence king may also be good or bad. There is no assurance that king will always be good, there may be no inherent goodness in kingship. He may be problem for the state. Personal virtues, thought, and actions of the king are essential to be virtuous king. So, he advised a king that how he can develop his personal and political virtuous.    

1. Pretentious in nature:  Though in early stage he supported the divine theory of law, later on he again tried to prove that the divine feature of kingship is false and he gave his reference through the view of Jalal-ud-din Khalji. This assumption is created by the rulers to find obligation of the people and to continue the state system. It is totally pretention that the king is the representative of God. So, here, Barani himself against the divine origin of kingship.
2. Question:  estimate the concept of Ideal Sultan given by Barani.

Answer: 

Barani explained that the king should possess the God like virtues and these virtues are – 

1. Noble born, preferably belonging to the family of the monarch, 
1. Having an innate sense of justice, wise, alert, enterprising, punctual, best utilizer of time,
1. Upholder of true faith, dignity & supremacy of Shari’a , which he should follow both in his private and public life, 
1. Reflect supplication, helplessness, poverty and humility. But, same time dazzling the display of pomp and splendor to keep people in awe, 
1. Should have high resolve/determination, high ideals, fair administration, distinctiveness from other monarchs, obligation over people, 
1. Flexible qualities, good  and bad, cruel  and  kind, strict (punishment) & lenient (forgiveness), 
1. understanding the importance of his time and dividing it judiciously between his personal needs and political requirement and following the path of the Shariat, which laid down that he was an agent of God on earth to do the ‘welfare’ of the people. 
1. In fact, he advised the Sultan to achieve the objectives of Islam and possess the attributes of terror, prestige, pride, high status, domination and superiority. 
1. Ensuring welfare of his subjects, and protects the prestige & position and wealth of old noble class, 
1. Shouldn’t have five qualities - falsehood, changeability, deception, wrathfulness and injustice, 
In his Fatwa-i-Jahandari, Mahmud of Ghazni represents his idea of an ideal King. He wanted that Delhi Sultanate kings should be like Ghazni represents. This is the ideas of Barani of ideal king.
Barani’s Hidayat (advices) to his ideal King 
24 Hidayat (advices) covering all aspects of kingship/statecraft of Barani is mentioned as follows;
1. Follow the Shari’a in personal and political domain; flexibility allowed in personal domain but not in public, 
1. Dispense justice on the principle of equality- balance between punishment and forgiveness, 
1. Just like Machiavelli he said that the king by any means should maintain and strengthen the state.
1. Ensure peace, truth, justice, economic wellbeing and welfare of the subjects, 
1. Maintain stability of ruling class by adopting principle of heredity. He advised that the king should  close the entry of low born, low class or Hindus to nobility,
1. Check and suppress Ignobles (low born), Hindu Priestly class, Philosophers/rationalists. For these feelings many people said that he was a conservative in nature. 
1. Maintain price stability- fixing price, checking weights & measures, hoarding, malpractices, state procure the food items to meet the crises  etc., 
1. Keeping strong, satisfied and loyal Army by taking care of all needs of the soldier-their arms, equipment, salary, housing, family, 
1. Formulate Practical state laws, policies rules & regulations which he coined it as Zawabit. In many cases the Sharia cannot resolve the cases and situation. Therefore, the king should take the help of Zawabit.   It is system where the cases or situations resolved not covered in Shari’a,
1. Keep him fully informed about the happenings in the state through strong network of intelligence, and espionage system, 
1. Suppress the rebellious elite, both Hindus and Muslims, ban education to the under-privileged, low born and nondescript people including Muslims, 
1. To protect old, noble and ruling families and treat them carefully after the conquest of any new territory, 
1. Should have firm resolve/determination based on high lofty (good) ideals,
1. Should keep the subject in fear and awe with pomp and splendor but should not become despotic/tyrannical- shouldn’t be hated, 
1. framing good policies, rules and regulations to establish the strong and efficient administration, 
1. Should carefully select high officials, judges, counselors, companions, 
1. Should consult scholars, experts, intellectuals, Consultative Assembly  and his companions,
1. To remain loyal and obedient to God especially in later years of his rule, because of his approaching to death and in last judgment he will be asked for his deeds to the God. Therefore, he should pray for his forgiveness and blessings to God.
Criticism:
1. His conservative views about low born, Hindus, merchant/trading class, philosophers  hatred against science, reason and logic etc. are not acceptable.  
1. Most of views are contradictory in nature. He viewed that the King is to uphold faith & Shari’a but follow un-Islamic policies & practices. This is fully contradictory. 
1. He prescribed dynastic principles, hierarchical social structure and differential justice which were based on class, rank and status also acceptable in legal term.
1. His advice to close entry of low born to nobility and banning education to them is no acceptable socially and ethically.   
1. Both his ideas about din-dari and Duniya dari were seems to out of synch with the changing times.

Conclusion
Ziauddin Barani is the most noted historian and political thinker of Delhi Sultanate period. His political thoughts are mainly contained in his Fatwa-i-Jahandari. He supported divine theory of Kingship of the type of ancient Iranian Sassanid state. He attempted to balance the demands of Shari’a and rule of faith with challenges of statecraft of Muslim rule in the land of non-Muslims. Zawabit, practical state laws was his special contribution in separating the two realms- Religion and State/kingship- Dindari and Duniyadari. His ‘Fatwa’ contained 24 advices to Kings covering all aspect of statecraft. Besides King, nobility, Justice,

3. Question: Discuss the concept of sovereignty as propunded by Abul Fazl. To what extent it supports divine theory of kingship. 

Answer:

Abu'l-Fazl ibn Mubarak (1551 –1602) popularly called Abul Fazl, was born in Agra, He was the author of the book Akbarnama. In this book the reign of Akbar was explained. The book has three volumes.  First two volumes were the history of Mughals till 46th year of Akbar’s reign and third volume was called Ain-i-Akbari which was called the gazetteer or administrative report of Akbar's empire. He was called one of the nine jewels (Navaratna) of Akbar Royal court. He said many things in his political thought. He said about the social contract theory, theory of divine light, religious tolerance or universal love (Sulh-i-Kul), state promoting science and reason etc.
Elements Sovereignty    

1. Absolute Monarch: Sovereignty vested in the absolute Monarch.  It is absolute, undivided, like personal property of the king. So, king can donate sovereignty as personal property to his ancestors.  Here, the concept of popular or democratic sovereignty is totally rejected. 

1. Supremacy of Temporal Sovereignty: Temporal sovereignty vested with spiritual sovereignty. That means, both of these two types of sovereign exists in the state but of these the temporal sovereignty more supreme than the spiritual sovereignty. For instance, Akbar bestowed the rights to ‘Ulma’ the power to decide on disputed point of law, but he is the - ‘infallible Authority and ultimate interpreter of Shari’a as said in Mahzar Nama. But, the sovereign is spiritual guide to people and a divinely inspired King has supreme sovereignty over his people and complete control over his enemies.  The sovereign is not bound by dictate of religious laws (Shari’a), theological doctrine.

1. Basis of sovereignty: Need for social order in the temporal realms based on reason and logic, but not theology. The main basis of sovereignty is to maintaining social order.

1. Just vs. unjust sovereignty:  Only just or Godly ruler receives divine light. A Just king will therefore; observe the element of harmony in seemingly conflictual things. His aim is to remove oppression, maintain social harmony, and promote universal Good. Godly rule and just sovereignty last long and it is peaceful.  Unjust sovereignty is selfish, attached to external form of royal power, transient, and short lived, cruel, unjust.  Unjust sovereignty brings turmoil, disturbance, and terror; everywhere.  There is insecurity, unsettlement, strife, oppression, faithlessness, and violence.

Religious Tolerance, Sulh-i-kul, is important aspect of Mughal Sovereignty. Abul a ’s theory of Sovereignty is close to the central Asian and Perso-Islamic traditions of sovereignty- absolute undivided and both temporal and  spiritual sovereignty vested in the King. It included both ‘Doniadari’ and ‘Dindari’.  

Divine Light Theory of Monarchy
The divine theory developed in 12th century by the Sufi philosophers. Abul Fazal was mostly influenced by Sufi thought. Divine theory of Abul Fazal is based on Ishraq theory. The Ishraq theory was originated from the thought of philosopher Shihabuddin Suhrawardi. It is assumed that he derived this theory from the philosophy of Plato. According to Plato sun is the symbol of absolute goodness. That means, all goodness is seen in the light of sun. 

Temporal Sovereignty or kingship as the highest station in the hierarchy of objects receiving light emanating from God and it is called farr-i- izadi, means spiritual light that comes from God. King is not shadow of the God, but light of God. God directly transfers this divine light to kings, without any intermediary. He has direct link to the God. The king is the first possessor of illuminated wisdom, and reflector of the Godly light.  Thus, all nobles, subjects obtain light from king. The king was therefore deemed to be divinely appointed, divinely guided and divinely protected. He is not product of any religion but having authority of God.  If the ray of divine wisdom banishes from his heart everything will be conflicting. It  guides him to be just like Sun, like rain, maintain harmony raising above mean of conflicts and differences, makes him ‘perfect man’ and spiritual guide to the nation. 

Thus, the theory of monarchy is the mixed of two theories – one is social contract theory and another is divine theory. So, it creates contradiction in political philosophy.


4. Question: “Abul Fazl Ideal ‘Badsah’ is representative of God.” Explain 

 Answer:

The divine theory developed in 12th century by the Sufi philosophers. Abul Fazal was mostly influenced by Sufi thought. Divine theory of Abul Fazal is based on Ishraq theory. The Ishraq theory was originated from the thought of philosopher Shihabuddin Suhrawardi. It is assumed that he derived this theory from the philosophy of Plato. According to Plato sun is the symbol of absolute goodness. That means, all goodness is seen in the light of sun. 

“‘Badsah’ (King) is representative of God.”

Temporal Sovereignty or kingship as the highest station in the hierarchy of objects receiving light emanating from God and it is called farr-i- izadi, means spiritual light that comes from God. King is not shadow of the God, but light of God. God directly transfers this divine light to kings, without any intermediary. He has direct link to the God. The king is the first possessor of illuminated wisdom, and reflector of the Godly light.  Thus, all nobles, subjects obtain light from king. The king was therefore deemed to be divinely appointed, divinely guided and divinely protected. He is not product of any religion but having authority of God.  If the ray of divine wisdom banishes from his heart everything will be conflicting. It  guides him to be just like Sun, like rain, maintain harmony raising above mean of conflicts and differences, makes him ‘perfect man’ and spiritual guide to the nation. 

Thus, the theory of monarchy is the mixed of two theories – one is social contract theory and another is divine theory. So, it creates contradiction in political philosophy.


1. His ideal king is just and sovereign monarch. He receives divine light directly from God.  
1. By virtue of the divine light, heart of the ideal King is free from any conflict, disunity, and disharmony. 
1. He has the Godly vision to see truth and act just, without any discrimination (difference) between his subjects, for which he is the spiritual guide. The subjects do not obligate to the monarch due to only fear, they love their king because of his goodness.
1. Ideal monarchy is based on the principle of universal peace, religious tolerance and social harmony (Sulh-i-kul). 
1. Ideal monarch is able to honour the social contract with just force and divine guidance. 
1. He has strong will, does God worship, wise, not wrathful (angry), believe in science and reason philosophy, and provide quick relief to poor/needy/justice seeker. 
1. Rule of the ideal monarch is long lasting, just, and peaceful. Justice is the highest virtue of the ideal ruler. 

Thus, Abul Fazl’s ideal monarch is divinely inspired perfect man, who has supreme sovereignty both in temporal and spiritual life over his people. 


5. Question: Discuss the political philosophy of Kabir Das.

Answer: 

Kabir was born in Varanasi in 15th century. His original name was Kabir Das. Kabir was a mystic poet, going into depth of unknown matter in this universe. He is a saintly figure, as a person who never does anything for recognition but for good of others. Kabir was a perfect blend of Hindu Bhakti movement and various other religions, specifically IslamThe most important book he wrote but didn’t name it but the society later named it was Bijak Kabir. Bij means seed, an origin of new life, his book was named so as a seed of goodness to the society, as a seed of new time which Kabir has unintentionally initiated. His other works are compiled to in Adi Granth, Pnachvani, Saravngi, Granthavali which still imprints the social, academic discourse, folk traditions. He was one of the gurus of Amededkar. 

Politics ideas of Kabir Das

Before understanding political of Kabir it is better to know the circumstances or political phenomena of his time. He was born in Banaras and the trade in Banaras was flourishing in his time. The trade of Banaras linked the towns and villages. Trade has tendency to create a monetized economy, to break the old caste system, hierarchical and feudal order. The trade system has the potential to create a new culture of universal humanism and thus the trade system facilitated the disadvantage sections of society for vertical and horizontal mobility, i.e. to develop them economically breaking caste barrier. However the elite group reacted against this upward mobility of lower castes. This was the socio-economic and political situation of Banaras of his time and this situation compelled him to think on certain aspects of society.

Antagonistic to Caste system 

The elites discriminated the lower section in the trade system.    Kabir belonged to the lower caste and he was a weaver and used to visit the textile markets of Banaras. He observed the treatment of elite section against the lower castes and so he was very critical of the discrimination by the elite. So, kabir was against the caste system and gave more focused on class than caste. 

1. Criticism of King and Administration

He was very much critical of King’s faulty policies and due to which people had to suffer. At that time taxation was based on Zaminndari system and in that system the farmers were mostly exploited. People also suffered due to shifting of capital from Delhi to Daulatabad by Mahmud-bin Toglok.  It was a blunder decision taken by the king. So, Kabir witnessed the consequences of this blundered decision. Kabir also raised his voice against Kazis, Ulema or priests.    So, in this point three classes are noticed where Kabir was antagonistic and these are the king, the administrators and priest – the Kazis, Ulema or Pandit. Obviously these three classes were very influential in society and so Kabir was charged with sedition by these classes. 

1. Ideal state of Kabir: Begumpura 

Begumpura was called the ideal state of Kabir and it like the ideal state of Plato. Begumpura means ‘a land without sorrow’. That means in Begumpura all people will live in happy. Begumpura is the kingdom of God, was an ideal village sorrow, private property, taxes and monarchy and social hierarchy like caste system. 

1. Rejected and Opposed ideas

2. Polytheism and Idol Worship:  Kabir vehemently opposed polytheism i.e. the multiple Gods. Again he also opposed idol worship. According to him in Hindu religion there is practice of idol worship. He also opposed ritualism, rigid practices of religion, and pretentions of institutionalized religion i.e. which are not in original religion. 
2. Caste System: Kabir did not support the existing caste system in Hindu society. Untouchability, ascriptive entitlements, social hierarchy, socio-economic inequality and injustice are the result of caste system. So, he wanted to abolish this system from Hindu society. 
2. Necessity of state and sovereignty of Monarchs/King: Kabir believed that there is no need of monarch or king in the state. He rejected the divine theory of state. The temporal and spiritual sovereignty does not exist in kingship.  

1. Adopted and Supported: 
3. Monotheism: Kabir believed in monotheism i.e. in one God who is supreme creator and controls each and everything in the earth and universe. The God has no any shape and therefore, He is not found in idol. According to him God is the creator as well as creation.
3. Syncretism:  He has faith on synthesis and synthesis means the mixing of different culture and religion. People should love each other forgetting their differences. According to him,  salvation is possible only through extreme love, devotion and knowing internal self,
3. Transmigration: Kabir believed in the birth cycle as in Hindu religion. According to him death is nothing but the unification of self with supreme God. That means, after death the virtuous man will unify with God.  
3. Detached worldly life:  virtuous life (righteousness, pity, love) without ego, desire, greed, anger. This worldly life is not free from evils. Living in dirty worldly environment he should acquire virtues. So, his virtuous life is like lotus flower which blossom in dirty place but become beautiful. For salvation there should purity in speech, thought and action; blessing of worthy and true ‘Guru’, and Company of virtuous people.
6. Question: Evaluate philosophical views of Kabir as a part of Bhakti Movement in India.

Answer

Sant Kabir Das got fame all over the world because of his influential traditions and culture. He was prejudiced by the existing religious mood of that time like Hinduism, Tantrism as well as personal devotionalism.

1. Kabir Das tried to coordinate the religions by giving a universal path which could be followed by all human beings.

1. According to him, every life has a relationship with two spiritual principles (Jivatma and Paramatma). His view about the moksha is that it is the process of uniting these two divine principles.

1. He simply followed the oneness of God. In the Dabistan of Mohsin Fani and Ain-i-Akbari of Abul Fazl, he is mentioned as a ‘Muwahid’ (Believer in one God).

1. He always opposed the idea of worshipping the idols and showed clear confidence in Bhakti and Sufi ideas.

1. He composed poems in a concise and simple style, resonating the admiration for the factual guru. 

1. He tried to interpret the meaning of the true religion of human beings that one should follow. This has helped the common people to understand his message very easily.

1. He was against the caste system imposed by the Hindu community. Not just caste, Kabir also criticised the rites, rituals and customs which he thought were futile.

1. From Khajinat al-Asafiya, we find that a Sufi Pir, Shaikh Taqqi was also the teacher of Kabir. Sufi-influence is also quite apparent in Kabir’s teaching and philosophy.

7. [bookmark: _GoBack]Question: Discus the Syncretic political thought of Kabir Das.

Answer 

Kabir was born to a Brahmin woman, raised up by a Muslim family and taught by Brahmin guru that is why he is a blend of all the religions. This was the base of all this writings too. Syncretic means a blend/a mixture or an amalgamation of different cultures, religions, different schools etc as a bond. Kabir emphasized on the cultural unity. He says that both Hinduism and Islam are saying the same thing, the way it is preached are contradictory but not the essence of both

Hindu Bhakti movement and Sufi movement within Islam played important roles in promoting syncretism in India.In contemporary India. Syncretism has acquired even bigger meaning- unity in diversity, which is must to perpetuate the idea of India. Kabir has been the shining light, most potent force behind syncretism in medieval India. He continue to be the most famous icon of syncretic culture of India.

Syncretism in Kabir’s thought 

His life and acts symbolized syncretism.  Muslim Parents but Hindu Guru is good example of syncretism. He called his supreme God- Rama. Most of the Hindu people than Muslim considered him as great Hindu Saint. His syncretism can be understood from the points as explained as follows;

1. Kabir rejected ritualism, pretentions, and hollowness of both Hinduism and Islam. According to him both the religions are good, but hollowness of these religions becomes a hindrance in the way of God. He didn’t rejected Hinduism or Islam, rather rejected their formalization, external pomp and show, ritualism, and insignificance of individuals in the formal institutionalized religion. 

1. He combined ideas, traditions, and practices from different strands of Hinduism & Islam and these are;

1. Kabir took the idea of one Supreme God (Monoethism) and formless God (Nirakar) from Islam, 
1. Kabir was mostly influenced by Sufism and from the idea of Sufism’s Zikr, he adopted the idea of Naam (Sabd). 
1. Again the idea of extreme love and devotion was taken from Vaishnavite religion tradition and Sufi tradition, 
1. Purity of thought and action from Nath Panth,
1. Mysticism from Yoga, Sidhha, tantric, and Sufi traditions; 
1. Idea of salvation as freedom from cycle of birth & death from Buddhism 

So, it is seen that he was influenced by many ideas of different thought. He tried to establish good cyncratic society mixing different principles of thought. Therefore, it can be said that he was the best example of iconic of syncretism in India social and religious order  He represented as well as strengthened the religious ferment and evolving synergetic culture of 15th Century India- Sufism, Bhakti Movement, Sikhism 

Relevance of Kabir today:

The need for Kabir’s vision and love is acutely felt in today’s polarized society. The fault lines in our society are been sharpened along the divides of caste and religion. Identities based on religion and castes are entrenched fracturing social cohesion and social justice. The State which is duty bound to promote equality, fraternity and liberty of all citizens has failed to do so. However, some phenomena that are taking place in the country which needs to be discussed in the light of the teachings of Kabir. One of the most serious is the prevailing caste system.



